
vács Ágnes-féle készülő Magyar Népmesekatalógus (röv. MNK) típusja
vaslatát, valamint a változatokra vonatkozó szakirodalmat. A trufák találó 
címeit minden esetben az adatközlő adta meg. 

Egyéb rövidítések a következők: Ethn. = Ethnographia; Nyr. = Ma
gyar Nyelvőr; V. A. = György Lajos, Világjáró anekdoták. Bp., 1938.; 
M. Ny. = Magyar Nyelvjárások, Debrecen. 

Az egyszeri egyházfiak. 1958. márc. A—Th 1200 (a sóvetők) -f-
A—Th 1201 (a vetés megkímélése). Változatok: Nyr. IX (1880). 281.; Nyr. 
XV (1886). 568—569.; Ethn. II (1891). 168.; Ethn. XXIII (1912). 106—107.; 
M. Ny. I (1951). 223—224. — E rátótiáda megértéséhez tudnunk kell, hogy 
a hallgatók között református vallásúak is voltak. 

A cigány három libát vitt. 1957. dec. MNK 1561 IV (a cigány libát 
lop). E mesetípushoz közel áll: A—Th 1296 B. Változatok: Ethn. XL (1929). 
97.; M. Ny. I (1951). 220—221. 

A cigány ment át a jégen. 1957. dec. MNK 1561 VII (a cigány foga
dalma). Vö. BN 1629* (cigány gyertyája). Változatok: Ethn. XL (1929). 105.; 
V. A. 334—338.; Kovács Agnes i. m. 160. 

A fuvaros Szent Antalnál. 1957. dec. A—Th 1347*. E trufa magyar 
változatai ezideig nem ismeretesek, viszont közel állnak hozzá: BN 1476* 
(szent helyett beszélő sekrestyés) és MNK 1794 (az eleven szentszobor) 
jelzetű mesetípusok. 

Érettségit a négy szürkének! 1957. dec. 
Az edényes és az okos szamara. 1957. dec. 
A juhász a templomban. E három utóbbi anekdota változatait ezideig 

még nem ismerjük. 
A komaasszony bort iszik. 1958. márc. MNK 1561 XI (etetik a ci

gányt). Változatok: Ethn. XL (1929). 86. 
A kondás vacsorája. 1957. dec. BN 1349 XXL; MNK 1306 I* (a kókai 

lencse). Változatok: Nyr. XXIII (1849). 237.; Kálmány Lajos, Koszorúk az 
Alföld vad virágaiból II. Arad, 1878. 178—180.; Berze Nagy János, Bara
nyai magyar néphagyományok II. Pécs, 1940. 594—595. 

A bikatartás. Megtörtént esemény, „igaz történet", mely a hosszú 
évek során kiszíneződött. 

Erdész Sándor 

„ E V E N I N G - M A K I N G " I N W I N T E R I N A 
V I L L A G E O F T H E N Y Í R S É G 

To the emergence of groups telling tales resp. listening to tales there 
was always wanted that a few tale-tellers — or a single one at least — 
were present and participating in them. From the newer tale-telling col
lectives disappear the outstandings tale-tellers and the fairy-tales with 
more and more. The part of these great tale-tellers will be assumed by 
jokers telling — instead of fairy-tales — popular stories, anecdotes, larks, 
and hoaxes. [The latter three ones on their common popular name in 
Hungary: trufa-s (pron.: troofa.)] 

The village Kállósemjén is in the middle of the Nyírség (county 
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Szabolcs). It does not show any essential difference in comparison with 
the other villages in its neighbourhood. 

The old occasions to tale-telling were attached to tobacco work more 
than anything else. The stitching (i. e. of the leaves) and especially the 
bundling wasn't realizable but with tale-telling. Of the traditional work 
with fun, the spinning ("fonó", "fonóka"), there is nothing more alive but 
its memory; as late as the end of the 30-es even the last distaff went by 
the board, up to its l o f t . . . There are, however, other gatherings too, 
wich form integral part of social life in village. In winter, when men 
hardly ever have to do anything else than to chop wood, to tend the 
animals and — by and by — to repair tools and implements, when even 
women are not busy but at home, this is the time when people don't 
retire for the night together with the setting sun, but come together today 
at this tomorrow at that family, acquaintances, kinsfolk, to entertain one 
another by chatting, singing, and tale- or story-telling. The name of these 
turn-outs without work is: "estézés" i.e. (about) evening-making. The 
scene of evening-making is always changing but the participants are 
almost always the same. The evening-makers detach themselves gene
rally by streets, parts of street as well as their social strate — yet, in the 
same time, there is a formation of group among them also by age. 

In the evening-making circle we were observing for years and years 
it never came to any telling fairy-tales; all the more there were trufas 
and other droll stories followed by one another. Besides funny tales and 
obscene yarns there were personal experiences told too, as well as ad
ventures happened to the fabulist himself. By nobody were these fabulists 
— more exactly: entertainers! — taken for tale-tellers, even by themselves 
not; this circle of eveningmakers was in effect neither more nor less than 
a collective of trufa-tellers and trufa-listeners. 

The members of it: simple farmers; and as to vein of narrating none of 
them was superior to the rest. To evening-making go the men — in the 
amusement, however, are also the female members of the host's family 
present. In the beginning, talk rus on life at one time, problems of farming 
and living, and it isn't but at the end, when tone already elate, that 
jesting edges a word. It's very informative that every man has some 
trufas-stories of his own, wich, even several times a winter, will be de
livered on the occasion of evening-makings. The heart of the droll stories 
— as they call them: „true stories" — really has its root in fact that is in 
deeds and happenings occurred here or there once. Just these real elements 
are in steady polishing by that much renewal —in order to be formed to 
some kind of popular short stories — that very kind of trufa . . . — after 
all. 

Of the material of a farmer trufa-teller — Gábor Nagy fi894— 
1960) — there are 30 stories taped now. Neither with his knowledge nor 
with his trufa-performing did he excel among his mates. Publishing ten 
selected stories of his repertoire we should like to throw light on matter 
and essence of the evening-making circles. 

S. Erdész 
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